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f. 13), are of different serts— viz., plenary, partial, 
and jubilee. 

A plenary indulgence is a relaxation of all the tem- 
poral punishment which remained to be undergone by 
a person who has already performed a reasonable pen- 
ance. It is called plenary, being entire and without 
reserve. 

A partial indulgence is a relaxation of part of 
the temporal punishment due for sin. An indulgence 
of forty days, or seven years, for example, remits so much 
of the pain of purgatory as would be remitted by the 
actual performance of a penance of so many days or 
years, according to the ancient Penitential Canons of 
the church. 

We take the description of a jubilee from an equally 
authentic source. 

" A jubilee signifies a plenary indulgence in its most 
ample form, granted at different periods by the Sovereign 
Pontiff, to those who, either residing in the city of Rome 
or visiting it, perform there the visitations of the churches 
and other prescribed works of piety, prayer, fasting, 
and alms deeds, with confession and communion, which 
are always enjoined for the giving of ttiis indulgence, 
in order to facilitate the return of sinners to God by the 
last-mentioned exercises of religion. Most extensive 
powers are acceded by the Supreme Pontiff to all ap- 
proved ministers of the sacrament of penance, a principal 
object of which indulgence is not only to encourage 
Christians to a closer union with, and a livelier 
sense of their dependence, in spiritual matters, on the 
Supreme Pontiff, who governs tlieni as Christ's vicar on 
earth, but principally to induce them, by holding out 
every possible encouragement to pray to God, and per- 
form works of piety in those places, and under those cir- 
cumstances, which shall be most acceptable to God, and 
most conducive to their own spiritual advantage."* 

Having thus explained the meaning of the words, 
we next proceed to show what are the benefits stated 
to result from gaining a plenary indulgence. We cite 
the same authority before referred to (Indulgences 
Collected by a Member of the Sacred Congregation of 
Indulgences at Rome, p. x.) — " If a person laboured 
with all his power to make satisfaction, and complied 
with the requisite conditions, and if lie were truly 
penitent, and so well disposed as to gain the full effects 
of a plenary indulgence, should he die immediately after, 
his soul would suffer nothing in purgatory, but would 
go directly to heaven. The same may be said of the 
faithful departed. Whenever, in their favour, we fully 
gain a plenary indulgence, which is applicable to them, 
the soul to whom the indulgence is especially applied, 
if it be in purgatory, that moment is liberated from the 
painful flames, and is received into glory, provided the 
Divine justice designs to accept it in her favour." 

Having thus answered, from authentic Roman Catholic 
works, the principal questions asked by Mr. Spring 
(reserving for a future number the rest), we proceed to 
" add something (as he desires) of the grounds on which 
Protestants refuse to avail themselves of a provision 
(aid to be replete with such wonderful blessings." 

Those reasons will ultimately resolve themselves into 
one or other of the two following — viz., either, 1st, 
that indulgences are chimerical ; or, 2nd, that they are 
positively injurious. 

We intend not to approach this subject in any other 
spirit than that of candid discussion, to which we invite 
the best efforts of our respected Roman Catholic corres- 
pondents to support those doctrines of their church, 
and open the eyes of Protestants to their error (if such 
it be) in resisting the benefits which Roman Catholics 
believe to result from such indulgences. If Protestants 
be in error on the point, it is surely the duty of Roman 
Catholics to pity rather than to anathematize them ; and 
we can conceive no more imperative duty, on the part 
of a Christian bishop or priest, than to afford pious and 
candid Protestants every light in their power to lead 
them into truth, remembering that, although some men 
may be inclined to take things for granted, without 
proof, others cannot do so, and require proof before 
they can adopt, as true, propositions not in themselves 
■elf-evident. 

The latter class, when invited to partake of the bless- 
ings alleged by Roman Catholics to flow from indul- 
gences, naturally and not unreasonably ask for proof 

probable proof, at least, if not positive— thax they are not 
chimerical, but founded in reality. 

Now, for a man to arrive at such a result, we 
think that it will scarcely be denied that the following 
points ought to be proved or fairly established : 

1st. That God, when he pardons the yuilt of sin, and 
releases the sinner from the tternal punishment due to 
it, still leaves the sinner unpardoned as to temporal or 
temporary punishment, to work out his own pardon, 
either during life or after death, before he can seek the 
benefit of the remission of his guilt, and of the eternal 
punishment due to it. 

2nd. That this temporal or temporary punishment 
can be commuted, or compounded for, by acts not par- 
taking of the nature of punishment or suffering. 

• "Instructions and Devotions for the 40 hours' adoration ordered in 
the Chnrclits in Dublin, during the Jubilee of 1*52, published with 
approbation of the Most Rev. Dr. Cullen, (Roman Catholic) Archbishop 
et Dublin." James Daffy, 7, Wellington-quay, Dublin, 1852. 



3rd. That the acts or supposed merits of one human 
being can be transferred to another, so as to satisfy the 
Divine justice in respect of that punishment which re- 
mains due, after the merits of Christ have blotted out 
the guilt and expiated the eternal punishment due to it. 

4th. That superfluous merits or satisfactions of Christ 
and eminent saints are laid up in a celestial treasury, 
to be laid out for those that want them, to make up the 
deficiency of their own personal endurance of the tem- 
porary or temporal punishment due to those sins whose 
guilt has been forgiven them. 

5th. That the Pope has the power of dispensing this 
treasury either with or without the aid of the Sacred 
Congregation of Indulgences at Rome, in favour either of 
the living who comply with the conditions he imposes, 
or in favour of the faithful dead who are suffering 
in purgatory this temporal punishment. 

Each of these points we propose seriously to discuss 
in their turn ; but as, with the Rev. Mr. Spring, we 
should rather hear the best Roman Catholic arguments 
from " a living, speaking tribunal," than subject our- 
selves to the charge of understating them, we would 
earnestly solicit the Right Rev. Dr. Keane, or some other 
able and learned bishop of the Roman Catholic Church, 
to furnish us with the best proof that exists on the fore- 
going points, which we shall gladly print in our pages, 
and treat with all the respect which the importance of 
the subject and the dignity of his office deserve at our 
hands. But should he still decline "to explain, with 
perspicuity, the power of indulgences," neither he nor 
our Roman Catholic readers will have a right to com- 
plain, if we proceed, in our next number, to consider the 
force of the best reasons we have been able to find, in 
Roman Catholic controversialist writers, in support of 
the doctrine and practice in question. 

A copy of the Rev. E. Spring's letter, which appeared 
in our August number, and of this article, has been for- 
warded, in a respectful letter, to the address of the Right 
Rev. Dr. Keane, Roman Catholic Bishop of Ross, Skib- 
bereen. 



WHAT TRADITION TELLS US OP THE BLESSED 
VIRGIN MARY. 
[No, I, the Apostolic Fathers. 
In our last number we laid before our readers all the 
passages we could find in the New Testament where the 
Virgin Mary is spoken of. We think it likely that 
many of our readers were surprised to see how few 
there were ; and that even of these few passages in 
which her name is mentioned, in the historical part of 
the New Testament, two seem designed to check any ex- 
cess of veneration for her, and to point out to Christians 
that the blessedness which she enjoys is only that which 
may be shared by any faithful follower of our Lord. 
" Whosoever shall do the will of my Father that is in 
heaven, the same is my brother, and sister, and mother." 
Blessed is the womb that bare our Lord ; but he has 
said, " Yea, rather, blessed are they who hear the Word 
of God and keep it." Very striking, too, is the fact, that 
not a single mention of the Virgin Mary occurs in any 
of the letters of the apostles which has been handed 
down to us. 

Now, we do not mean to argue this question on Pro- 
testant grounds. A Protestant holds that the provi- 
dence of God has preserved, in the Holy Scriptures, 
everything taught by our Lord and his apostles which 
it is necessary for us to believe or to practise, and that of 
such teaching there is no other authentic record. When, 
therefore, he finds that the Scriptures do not say a 
syllable as to any advantages to be gained by offering 
our prayers through the mediation of the Virgin, and 
that, on the other hand, they speak of our Lord as the 
only mediator, he inquires no farther; for he cannot sup- 
pose that, did such a way of access to God exist, the Scrip- 
tures would have been silent on a subject so important 
to our faith and practice. However, as we have said, 
we are content lo examine into this subject on Roman 
Catholic grounds, and if any good evidence can be pro- 
duced by tradition that our Lord and his apostles recom- 
mended their followers to offer their prayers through 
the Virgin Mary, we are willing to attend to it. It 
must, of course, be kept in mind, that the value of a 
tradition constantly diminishes with the number of 
hands it passes through before being recorded. Thus 
courts of law will listen to anything a witness says he 
saw or heard himself, but they will not receive •' hear- 
say evidence, " as to what other people told him took 
place ; still less will they receive the hearsay of a hear- 
say ; and even in common conversation we should not 
yield much belief to a story if we had no better autho- 
rity for it than that our informant heard it from Mr. 
A., who was told by Mr. B. that he had heard Mr. C. 
who had heard somebody else say that such and such 
a thing took place. So, then, if we are told by any one 
who lived in the time of the apostles, that they taught 
any particular doctrine, such a witness is worth being 
listened to; if we are told so by one who lived 50 or loo 
years after their death, the evidence is, of course, of some- 
thing less value ; and when we come to people who lived 
500 years after the apostles, we giveour readersa very sim- 
ple test how much their evidence is worth. It is is now 
only 125 years since the death of George I. (not a very 



long time to carry a tradition through), and yet, if we 
had no printed books to tell us what took place in Ire- 
land during his reign, we think that it is little enough 
we should learn on the subject from the reports of our 
fathers and grandfathers. Four hundred years ago 
Henry the Sixth was King of England. If our readers 
will endeavour to find out how much they can learn 
with certainty, by tradition alone, of what took place in 
Ireland in his time, then they will know exactly of what 
value is a tradition four hundred years old. 

Having said this muchto enable ourreaders to judge of 
the comparative dependence to be placed on the writers 
whom we shall quote, we proceed to lay before them in 
order all that we can find in the early Christian writers 
concerning the Blessed Virgin. And as the number and 
length of the books which we have to examine increase, it 
becomes of course more difficult to be certain that we are 
leaving out nothing. All that we can say is, that we 
shall designedly leave out nothing that is of importance 
to this question ; that we shall assist our own reading 
by examining the writings of those Roman Catholic di- 
vines who have quoted all that they could find in the 
works of the early Fathers calculated to do honour to 
the Virgin ; and that if, after all, we should omit to in- 
sert any such testimony in its proper place, we shall 
cheerfully insert it, if pointed out to us by our readers. 

Before proceeding to uninspired writers, we wish to 
make some further remarks on the fact, that no 
mention is made of the Virgin Mary in any of the 
apostolic epistles. On the grounds which we are now 
arguing we admit that this silence will not prove de- 
monstratively, that they did not entertain those views 
of the Blessed Virgin which are held by the Church of 
Rome ; but it will at least show that she did not occupy 
a very prominent place in their thoughts. If there be 
any subject which a friend has never mentioned to us, 
in any conversation we have held with him, we cannot 
be quite sure that he knows nothing of tills subject, 
but we may conclude, that it is not one that is con- 
stantly in his thoughts, or on which he is very anxious 
that we should be informed. So we can at least 
see that modern Romanists, "whohavetheVirgin'sname 
ever on their lips," do not in this respect at all resem- 
ble the apostles, who have left us twenty-one epistles 
without one allusion to her. It would require us to 
look through a great many pastorals of Romish bishops 
now-a-days before we could find twenty-one which do 
not in some place mention the Virgin Mary. Since 
our last article was published, a pastoral, issued by the 
present Pope, has appeared in the Dublin papers. When 
we saw it, we at once looked through it in search of 
the never-failing paragraph in honour of the Blessed 
Virgin ; and sure enough there it was, in the following 
terms: — 

"And that God maybe made more accessible, and 
give ear to our prayers, let us raise our hearts and 
hands to his most holy mother, the Immaculate Virgin 
Mary. We could not find protection more powerful or 
more effectual with God. She is to us the most tender 
of mothers ; our firmest reliance, and the very spring of 
our hopes ; since she asks nothing which she does not 
obtain, and her prayer is never refused." 

Now, we would ask our readers, did the apostles 
think the same ? And if they did, why did they never 
mention the Blessed Virgin? We could understand 
their silence on an unimportant subject; but could they 
write twenty-one letters without once speaking of the 
" very spring of their hopes," or once pointing out to 
their readers where they could find " protection the 
most powerful and the most effectual with God ?" 

But perhaps it may be said, although nothing of this 
kind appears in the letters of the apostles, there was 
much of it in their conversation, which has been handed 
down to us by those who heard them. Well, let us see. 
We take up the collection of writings, commonly known 
as " the Apostolic Fathers," and we proceed to examine 
and report what we can find therein on the subject we 
are discussing. 

The first work in this collection is an epistle ascribed 
to the Apostle Barnabas, the companion of St. Paul in 
his travels. We need not here dispute whether or no 
this letter was really written by Barnabas, because the 
work is undoubtedly one of high antiquity. Hut in it 
there is not a single mention of the Blessed Virgin Mary, 

We have next two epistles purporting to be written 
by Clement, one of the first bishops of Rome, and sup- 
posed to be the same as the Clement mentioned by St. 
Paul (Phil. iv. 3) — "Clement, my fellow-'abourer, 
whose name is in the book of life." Of these two 
epistles learned men generally consider the first to 
be genuine, the second not to have been written by 
Clement, although an ancient document ; but both 
epistles agree in this, that there is not a syllable in 
either about the Virgin Mary. 

We next come to a collection of epistles by Ignatius, 
Bishop of Antioch, who suffered martyrdom about 
seventy years after our Lord's death. Concerning these 
epistles there has been much dispute, as it is now gene- 
rally confessed that much that was, for a longtime, 
passed off as Ignatius's was not, in reality, written by 
him. And though the majority of learned men agree in 
accepting what are called " the seven shorter epistles" 
as genuine, there are others who maintain that some of 
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these are not genuine, and that the rest have been ex- 
tensively interpolated. This is a controversy, however, 
with which we need not meddle; for in all that lias 
been ascribed to Ignatius there is not a word of any 
prayer or invocation being addressed to the Blessed 
Virgin. 

In Ignatius, however, we do find the name of the 
Virgin Mary. In opposition to those who denied that 
our Lord was truly man, he asserts, in three or four 
places, that our Saviour was born of Mary (see Ephe- 
sians caps. 7, 18, Trallians cap. 9, Smyrnacap. I.), but 
without any further ascription of glory to her. He 
also entertained a singular opinion that our Saviour 
was born of an espoused virgin, in order that his birth 
might remain unknown to the devil. See Ephesians, 
cap. 19—" Now the virginity of Mary, and her bringing 
forth, was kept in secret from the prince of this 
world, as well as the death of our Lord." Beyond 
these passages we find no further mention of the Virgin, 
and it will be seen that there is not a trace of a prayer 
or inTocation addressed to her. _ 

There is extant an epistle to the Philipians, by Poly- 
carp, who died about 100 years after our Saviour's 
death, but he does not once mention the Virgin's name. 

The acts of the martyrdom of both Ignatius and of 
Polycarp are equally silent as to the Virgin nor did 
these martyrs think of addressing their dying prayers 
to any save our Lord. 

Lastly, we have got a production of great antiquity, 
called '■ The Shepherd" of Hermas. Here, too, there is 
no mention of the Virgin of any kind. But this writer 
has very plainly declared to us what was the sole ground 
of his hope — 

" If you wish to enter into any city, and the city be 
surrounded by a wall, and have but one gate, can you 
get into that city except by its gate ? As, then, there 
can be no entrance into that city save by its gate, so is 
there no entrance into the kingdom of God except by 
the name of his Son." And again — " The gate is the 
Son of God, who is the sole access to God. None, there- 
fore, shall enter to God but by his Son." 

We have now laid before our readers the result of a 
search through the most ancient uninspired remains of 
Christian antiquity. These writings contain much on 
the duty of prayer, on the subject matter of our prayer, 
and the object of it : but this topic never appears to 
have suggested the Blessed Virgin to their minds, nor 
do they speak of any mediator but him whom St. Paul 
asserts to be the only mediator between God and man. 
Now, what inference are we to draw from the silence 
of these Fathers ? We have to thank a correspondent 
(see below) who, in a letter which has reached us since 
the foregoing was written, has given us our choice of 
Several ways of accounting for it. We may say, with 
the first writer he cites, that they said so little about 
her, in hopes that their readers might think the more of 
her ; or else, withCarthagena, that the best way of com- 
mending her excellency was to say nothing about it. 
But for our own part we believe that Canisius has hit 
off the true account of the matter, and that they said 
nothing only because they knew nothing of doctrines 
which were not delivered in their time, and which, if re- 
vealed at all, were only revealed in later ages. 

In our next number we jshall proceed to the writers 
of the second century. We shall inquire whether any 
new revelations about the Virgin were made in their 
time, or whether any of them had more courage than 
the evangelists, and ventured to undertake a task, the 
greatness and difficulty of which, according to Aloysius 
Novarinus, deterred the sacred writers from meddling 
with it. 



Aloysius Novarinus says: — " Ibelievethe evangelists, 
being oppressed with the greatness and difficulty of the 
thing, abstained from meddling with that which by no 
labour or skill of theirs they could perform : wherefore, 
like skilful painters, they drew a vail, that under the 
covering and shade of silence, we might conjecture the 
more concerning her, because they had expressed no- 
thing." — Umbra Virginis, p. 58. 

Canisius, a man of vast learning, and one of the 
founders of the Jesuits, companion in the vast under- 
taking of the illustrious Ignatius, founder of that order, 

says : " It is a heinous error to deny at this time so 

many things concerning Mary and her dignity, which, 
though not taken notice of in {he Scriptures, nor pre- 
sently delivered in the time of the apostles, yet have 
been revealed by God to the later ages as certain, and 
at length recommended as such by the church." — Lib. 
4, de Deip , c. 22. 

Poza says : — " By this silence we are told that there 
is nothing written in the gospels, nothing in the law 
and prophets, which does not, after a manner, appertain 
to Mary." — Elucidar. Liber. 2, tract 7, c. 1. 

And again — " If you would comprise, in short, what 
is more largely diffused in Scripture, know that Mary 
is the sum and brief of them all." — Ibid., Tract 6, c. 1 . 

Carthagena — "It is a contrivance of the Divine wis- 
dom ; because this silence does commend her excellency 
more fully than the most eloquent tongue can do." 
— De Arcan. Deip., L. 2, Horn. 2. 

Suarez — " Christ being known, and his faith enough 
established, her excellencies could not be unknown or 
hid." — Praefat ad Tom. 2, in 3 partem. 

Sherlog, the Jesuit — " It was necessary for us to know 
that Alary was the mother of Christ. This the evan- 
gelists sufficiently declared, and this her honour being 
manifested, the rest might be collected therefrom, though 
they said no more." — Antelog. 3, in Cantic, p. 142. 

Gregorius Gallicanus — " The field of her praises is 
wide and immense, and therefore God would leave every 
man at liberty to say of her what he pleased." — Marial, 
p. 3. 

Doubtless, sir, you thought you had made a great and 
most original discovery, that the Bible tells us little or 
nothing about the Blessed Virgin. Yet you see it is 
no more that Roman Catholic divines have known for 
some hundred years! And they see in the fact an ar- 
gument exactly opposite to what you see in it. They 
think that the less the evangelists have told us about 
Mary, the more they intended that we should know 
about her. And was it not your duty to have known 
and stated their answer to your argument ? 

One who loves to hear both sides. 

We readily insert our correspondent's letter ; and if 
any other answers or explanations from eminent Roman 
Catholic divines should be sent to us, we will, of course, 
publish them. 

We admit that the authors cited in the above letter 
are, some of them at least, among the most eminent in 
the Roman Catholic Church. We have only one further 
observation to make on them — if Roman Catholic divines 
approve so highly of the silence which the evangelists 
and apostles observed about Mary, if they think it so 
much for her honour, why do they not fullow that ex- 
ample, and say as little about her themselves ? 
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TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Sir — I am surprised that you should have published 
an article showing how little the Bible tells of the life 
of the Blessed Virgin, without having noticed at the 
same time the answers that eminent Roman Catholic 
divines have given to such statements. Did it never 
strike you that a fact so notorious as the silence of Scrip- 
ture about the Blessed Virgin, must have engaged the 
attention of learned Roman Catholics, and that they 
must have accounted for it? And would it not have 
been fair to have inquired how they accounted for it, 
instead of following the too common plan of everlastingly 
repeating the same old objections, without ever noticing 
the answers that have been given to them a hundred 
times over ? 

The Scriptures, you say, tell us little or nothing about 
the Blessed Virgin ; they are wholly silent about her 
from the time of our Lord's ascension. Quite true, sir ; 
but learned Roman Catholics have noticed that fact as 
well as you, and have accounted for it, and shown its 
bearings ; and I call upon you, if you are really actuated 
by the spirit of fair play which you profess, to give their 
answers, which I here subjoin. 

The learned author of the Pomaerium says : — This 
omission " was to excite the devotion of the faithful 
more towards her, that they might more greedily in- 
quire after her actions, her life and death." 



TO THE EDITOR OF THE CATHOLIC LAYMAN. 

Dear Sir — In your very excellent article, "What 
Scripture tells us of the Virgin Mary," you quote John 
ii., from the Rhemish version — " What is it to me and 
to thee?" Now, Holy Scripture does not tell us that, 
but conveys a rebuke — " What have I to do with thee?" 
That this is the true rendering here, the enclosed four- 
teen quotations will, I think, prove, even to Roman 
Catholics, as the same original is in all these cases, and 
the same vulgate, the Rhemish agreeing with them and 
us in thirteen out of the fourteen ; and then, to support 
their system of Mariolatry, deviating from all. If the 
Rhemish be right in the fourteenth case, it must be 
wrong in the other thirteen,- or vice vema, if the Douay 
and Rhemish be right in agreeing with the original and 
all versions in the thirteen cases, it must surely be wrong 
in deviating from all in the fourteenth — Yours, faith- 
fully, 

Georoe H. Reade, Inniskeen Rectory. 

Judges xi. 12. 

Origiual -^71 'S no 

Septuagint version rt e/tot km trot. 

Vulgate do quid mini et tibi. 

Douay do what hast thou to do with me. 

Authorized do. ... what hast thou to do with me. 

2 Samuel (2 Kings) xvi. 10. 

Original DsVl »S no 

Septuagint n f/tot km iiuiv. 

Vulgate quid mihi et vobis. 

Douay what have I to do with you. 

Authorized what have I to do with you. 



Ezra (Esdras) iv. 3. 

Original liSl BaS sS 

Septuagint ov% Vf 1 " Kal »/""• 

Vulgate non est nobis et vobis. 

Douay you have nothing to do with us. 

Authorized ye have nothing to do with us. 

Matthew viii. 29. 

Original ri r t fuv Kai croi. 

Vulgate quid nobis tecum. 

Rhemish what have we to do with thee. 

Authorized what have we to do with thee. 

Syriae Peschito... ,. n.o ^. |_^j 

considered nearly of equal authority with Greek. 

Joel iii. 4. 

Original »S nns no 

Septuagint rt vptis i/iot (MS. Alex. rat). 

Vulgate quid mihi et vobis. 

Douay what have ye to do with me. 

Authorized what have ye to do with me. 

Joshua xxii. 24. 

Original mrvVi DsS no 

Septuagint rt v/iiv c<lt KvpHj* 

Vulgate quid vobis et Domino. 

Douay what have you to do with the Lord. 

Authorized what have ye to do with the Lord. 

2 Samuel xix. 22. 

Original D2S1 <S no 

Septuagint Tt f/tot Kai vfiiv. 

Vulgate quid mihi ct vobis. 

Douay What have I to do with you. 

Authorized What have I to do with you. 

1 Kings (iii), 17, 18. 

Original -|Sl h no 

Septuagint ......... rt eftoi sat trot. 

Vulgate quid mihi et tibi. 

Douay What have I to do with thee. 

Authorized What have I to do with thee. 

2 Kinos (iv.) 3, 13. 

Original nSl 'S no 

Septuagint rt s/tot km ooi. 

Vulgate quid mihi et tibi. 

Douay What have I to do with thee. 

Authorized What have I to do with thee. 

Luke viii. 28. 

Original ri c/tot Kai ffot. 

Vulgate quid mihi et tibi. 

Rhemish What have I to do with thee. 

Authorized What have I to do with thee. 

Mare v. 7. 

Original rt f/tot km ooi. 

Vulgate quid mihi tecum. 

Rhemish What have I to do with thee. 

Authorized What have I to do with thee. 

Mark i. 24. 

Original rt i)mv km ffot. 

Vulgate quid nobis tecum. 

Rhemish what have we to do with thee. 

Authorized what have we to do with thee. 

Luke iv. 34. 

Original ti iifxiv Kai trot. 

Vulgate quid nobis et tibi. 

Rhemish what have we to do with thee. 

Authorized what have we to do with thee. 

John ii. 4. 

Original rt t/tot cat <rot. 

Vulgate quid mihi et tibi. 

Rhemish what is it to me and to theel! 

Authorized what have I to do with thee. 

Inniskeen, 18th Sept., 1852. 



